them to participate in what they conceive of as a progressive, modern way of life without losing their Hui identity.
The second level of consumption the author analyzes is how Hui people actively ìconsumeî the dominant discourse of modernization and civilization in a way unintended by the state. Rather than rejecting state-initiated categories such as ìHui ethnic minority,î ìHui tradition,î ìmodernization,î and ìcivilized society,î they adopt such language but endow them with different meanings with reference to an Arabized Islamic cultural paradigm in order to use them to serve their own ends. In so doing, they are able to subvert the official evolutionary model of racial hierarchy that designates them as inferior to Han Chinese while asserting their moral purity and superiority.
Several questions remain to be addressed more fully. Why do urban Muslim Chinese today so aspire for the general blueprint of modernization even though they manage to manipulate its specific content and trajectory? What important differences exist among them in terms of generational, educational, economic, and gender backgrounds? To what extent are their counterhegemonic voices heard by the larger urban Chinese society? How can we link the study of consumption to that of production more effectively without privileging one or the other?
The rich ethnography presented in the book can easily speak to some central analytical issues pertinent to the field of anthropology at large. For example, throughout the book the author focuses on ìmodernizationî and uses it as a key analytical category, but many of Hui's social and cultural struggles examined are not just about modernization, which tends to be related to relatively rigid economic and technological changes in the existing literature. Instead, what is fascinating in the author's account is the highly fluid, contested, and socially constructed meanings and understandings of what ìthe modernî or living a modern way of life is about for different people. In recent years, there has been a heated debate on the question of modernity and there has emerged is a large body of literature on multiple or alternative modernities. This study would be more powerful if it engaged in this debate more fully. Nevertheless, as a whole this is a highly readable book with refreshing ethnographic materials on contemporary urban Chinese society. It should appeal to not only China scholars but also those interested in ethnicity, consumption, and social change brought by late socialism and globalization.
The Bakairí Indians of Brazil: Politics, Ecology, and Change, by Debra Picchi. Prospects Heights, Illinois: Waveland Press (2000), xx, 217 pp.
Reviewed by Lourdes Giordani, Anthropology SUNY-New Paltz.
Debra Picchi wrote this highly readable ethnography with an undergraduate audience in mind. However, it is also well suited for beginning graduate students and anyone interested in an introduction to political ecology or contemporary Amazonian Indians. The work is based on several field trips among a small group of Brazilian Indians, the Bakairí of the state of Mato Grosso. It is divided into eight chapters that cover a wide range of topics, among them, entry into the field and relations with field hosts, the evolving history of the group, mortality and fertility, subsistence strategies, ritual, leadership, and ethnicity. In addition, it includes an appendix-intended as a study guide-with key concepts and terms, discussion questions, and suggested readings for every chapter. Commentary on the suggested readings, some of general interest and others more theoretical, is also included.
Weaving together ecological analysis and political economy, Picchi situates her work within the theoretical framework of political ecology. She considers demographic data, observations about how the Bakairí and their neighbors have used their environment over time, and the impact of the Brazilian State on the land and its inhabitants. Moreover, she combines quantitative and qualitative methods in order to establish how micro and macro level decisions have affected the Bakairí. Readers will find the equations and various tables throughout the text particularly useful since they shed light on basic calculations employed by demographers and ecological anthropologists. To her credit, variables are clearly defined and the weaknesses of various techniques are taken into account (e.g., problems coding activities for time allocation studies) (p. 102). This book, then, is not your typical descriptive ethnography for it combines topics associated with a field account, a research methods guide, and a holistic ethnography. Picchi is able to integrate these topics and produce a coherent text that never looses sight of its main subject, the Bakairí.
In Chapter 1 Picchi focuses primarily on fieldwork and provides a useful checklist for fieldwork preparations which instructors and students can expand or modify. Her discussion on the use of qualitative research to produce verifiable accounts will help some readers move beyond the simplistic pro-science and anti-humanism polarity.
This chapter also contains a brief discussion on postmodernism, a perspective that Picchi believes has forced Reviews
